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The aim in our study of the Gita is to assimilate the principal ideas presented in the Gita.

Swami Vivekananda: We must have life-building, man-making, character-making assimilation
of ideas. If you have assimilated five ideas and made them your life and character, you have
more education than any man who has got by heart a whole library. "The ass carrying its load
of sandalwood knows only the weight and not the value of the sandalwood." If education is
identical with information, the libraries are the greatest sages in the world and encyclopaedias
(and ChatGPT!!) are the Rishis.

Swami Vivekananda: “....the whole science of Yoga, is directed to the end of teaching men
how, by intensifying the power of assimilation, to shorten the time for reaching perfection,
instead of slowly advancing from point to point and waiting until the whole human race has
become perfect. All the great prophets, saints and seers of the world--what did they do? In one
span of life they lived the whole life of humanity, traversed the whole length of time that it
takes ordinary humanity to come to perfection. In one life they perfect themselves; they have
no thought for anything else, never live a moment for any other idea and thus the way is
shortened for them. This is what is meant by concentration, intensifying the power of
assimilation, thus shortening the time. Raja-Yoga is the science which teaches us how to gain
the power of concentration.”

Assimilation of ideas involves processing them through all the six stages as per the following:

Bloom's Taxonomy of Cognitive Development

Bloom identified six levels within the cognitive domain, from the simple recall or recognition

of facts, as the lowest level, through increasingly more complex and abstract mental levels, to
the highest order which is classified as evaluation. A
description of the six levels as well as verb examples

that represent intellectual activity are listed here.
~Evaluation.

Kll OWlEdge is defined as remembering of

previously learned material. This may involve the
recall of a wide range of material, from specific facts
to complete theories, but all that is required is the
bringing to mind of the appropriate information.
Knowledge represents the lowest level of learning

Analysis

Application

outcomes in the cognitive domain.

Verbs: arrange, define, duplicate, label, list, memorize, name, order, recognize, relate, recall,
repeat, reproduce state.

COIIlp l'eh CIS1011 is defined as the ability to grasp the meaning of material.

This may be shown by translating material from one form to another (words to numbers), by
interpreting material (explaining or summarizing), and by estimating furture trends
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(predicting consequences or effects). These learning outcomes go one step beyond the simple
remembering of material, and represent the lowest level of understanding.

Verbs: classify, describe, discuss, explain, express, identify, indicate, locate, recognize,
report, restate, review, select, translate.

refers to the ability to use learned material in new and concrete

situations. This may include the application of such things as rules, methods, concepts,
principles, laws, and theories. Learning outcomes in this area require a higher level of
understanding than those under comprehension.

Verbs: apply, choose, demonstrate, dramatize, employ, illustrate, interpret, operate, practice,
schedule, sketch, solve, use, write.

refers to the ability to break down material into its component parts so that

its organizational structure may be understood. This may include the identification of the
parts, analysis of the relationships between parts, and recognition of the organizational
principles involved. Learning outcomes here represent a higher intellectual level than
comprehension and application because they require an understanding of both the content and
the structural form of the material.

Verbs: analyze, appraise, calculate, categorize, compare, contrast, criticize, differentiate,
discriminate, distinguish, examine, experiment, question, test.

SyntheSlS refers to the ability to put parts together to form a new whole. This may

involve the production of a unique communication (theme or speech), a plan of operations
(research proposal), or a set of abstract relations (scheme for classifying information).
Learning outcomes in this area stress creative behaviours, with major emphasis on the
formulation of new patterns or structures.

Verbs: arrange, assemble, collect, compose, construct, create, design, develop, formulate,
manage, organize, plan, prepare, propose, set up, write.

EValu athIl is concerned with the ability to judge the value of material (statement,

novel, poem, research report) for a given purpose. The judgements are to be based on definite
criteria. These may be internal criteria (organization) or external criteria (relevance to the
purpose) and the student may determine the criteria or be given them. Learning outcomes in
this area are highest in the cognitive hierarchy because they contain elements of all the other
categories, plus conscious value judgements based on clearly defined criteria.

Verbs: appraise, argue, assess, attach, choose compare, defend estimate, judge, predict, rate,
core, select, support, value, evaluate.

Reference: Major categories in the cognitive domain of the taxonomy of educational objectives (Bloom,
1956).
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Based on Swami Gambhirananda-ji's translation of Sankaracharya’s commentary of
the Gita:

Introduction to Chapter 13

In Chapter seven two aspects of God (Pure Universal Consciousness) were briefly
mentioned: (1) that consisting of the three gunas, which is divided eightfold and is
lower since it leads to transmigration and (2) the other, the higher, which has
become the individual soul, described as the “knower of the body” and which is
essentially divine. Through which two aspects God becomes the Cause of creation,

continuance and dissolution of the Universe.

This chapter' 13 determines the true nature of God through the exposition of the
two aspects characterised as the ‘field’ and the ‘knower of the field’. In the previous
chapter (12 - Bhakti Yoga), the virtues were stated which when practised endear the
devotee to the Lord. The present chapter shows the knowledge of Reality which are

to accompany the practice of the virtues.

Nature, consisting of the three gunas and transformed into all the bodies, organs,
and objects becomes aggregated in the form of bodies and organs for subserving the

ends viz. enjoyment and Liberation of the individual soul. That aggregate is this

body.

Ln the first six chapters of the Gita and the subsequent six chapters the meaning of the words ‘thou’ and ‘That’,
respectively, have been spoken of. The last six chapters are concerned with determining the meaning of the sentence
(‘Thou art That’) as a whole.
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Verse 13.1

AT |

¢ IR TSI |

e af d UTg: &sw Shd dree: 1 83-2 1l

Sribhagavanuvaca |

idam sariram kaunteya ksetramityabhidhiyate |
etadyo vetti tam prahuh ksetrajna iti tadvidah |/ 13-1//

%ﬁmﬁﬁaﬁ[ the Blessed Lord said: =<8 O son of Kunti & this IR body
MWIS s referred to & g&f as the ‘field’ They alee:  who are versed with
this Wg: call 9 him, I: who Elil Udd is conscious of (knows) this (body as an
object of knowledge) I as &FF: the knower of the field.

The Supreme Lord said: O Arjuna, this body is referred to as the ‘field’.
Those who are versed in this call him who is conscious of it as the
‘knower of the field’. (13.01)

Notes and diagrammatic representation.
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Verse 13.2
& =Y A {ofs ey R |
TR IS AT 7H 11 93-2 I

ksetrajniam capi mam viddhi sarvaksetresu bharata |

ksetraksetrajniayorjianam yattajjianam matam mama || 13-2//

T AU And TG know Wi Me (the supreme God who am transcendental) to
be the & ‘Knower of the field’ §8 &Y in all the fields. RA O son of

Bharata (since there remains nothing else to be known apart from the true nature
of the field, the knower of the field and God) therefore qq_that is A Knowledge
I which is the T knowledge &7 &FTA of the field and the knower of the
field. This is M My | opinion.

And O Arjuna, understand Me to be the ‘Knower of the field’ in all the fields. In
My opinion, that is Knowledge which is the knowledge of the field and the knower
of the field. (13.02)

Notes and diagrammatic representation.
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Verse 13.3
J&E I I AfgehlX IqL I |

T = I IA9EH THAET | 907 1| §3-3 1|
tatksetram yacca yadrkca yadvikari yatasca yat |

sa ca yo yatprabhavasca tatsamasena me srnu [/ 13-3//

ST Hear® from Me QA in brief about A that (the true nature of the field
and the knower of the field) as to Iq what A that &3 fieldis I and RIEEY
how it is along with its own qualities; 9 and ?JT'[%EFI'F{ what its changes are ¥
and Id: from what cause (arises) A what eftect; |: d A:  and who He (the
Knower of the field) is  and I UME: what His powers are.

Hear from me in brief about (all) that as to what the field is and how it is; what its
changes are and from what cause arises what effect; and who He is and what His

powers are. (13.03)

Notes and diagrammatic representation.
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To generate more interest the Lord praises the true nature of the field and the

Knower of the field which is intended to be taught:

Verse 13.4
fufirea T T 7o
TEEICHd TqHEAIE: 1| 3% I

rsibhirbahudha gitam chandobhirvividhaih prthak |
brahmasutrapadaiscaiva hetumadbhirviniscitaih /] 13-4//

WA/t has been sung of (spoken of) WGHl in various ways EALIRE by the wise
sages; sung A% separately EICEE by the different kinds of BN Vedic texts
9 and %‘g’qﬁs{: by the rational and EIRIERE convincing Wq%{ Ud sentences

themselves which are indicative of and lead to Brahman. [Brahmasutras are

sentences indicative of Brahman. ]
It has been sung of in various ways by the Rsis, separately by the various kinds of
Vedic texts and also by the rational and convincing sentences themselves which are

indicative of and lead to Brahman. (13.04)

Notes and diagrammatic representation.
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Verse 13.5
HRTYATIR R Jhsieahad o |

Zfanior a%ieh = 9 SR 1 93-4 01

mahabhitanyahamkaro buddhiravyaktameva ca |

indriyani dasaikam ca panica cendriyagocarah [/ 13-5//

II%T“E'Fﬁ the great elements (tanmatras of earth, water, fire, air and space) AT
egoism (which is the source of the five great elements) ﬁ'@: intellect (source of

egoism) A and 3T<h WA the Unmanifest (Prakriti) itselt 9 and Tk = ATol
the eleven organs (5 organs if knowledge i.e. of sight, hearing, smell, touch and

taste; 5 organs of action 1.e. of speech, hands, feet, evacuation, and regeneration;

and the mind) 3 and TI five ST the objects of the senses (sound etc).
[Total of 24 categories of the Sankhya.]

The five basic elements, egoism, intellect, and the Unmanifest itself; the ten organs
and the mind and the five objects of the senses; (13.05)

Notes and diagrammatic representation of all the verses so far.
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Thereafter, the Lord now says that even those qualities which the vaisesikas speak of
as the attributes of the soul are certainly attributes of the field but not of the Knower
of the field:

Verse 13.6

T &W: QW 39 YEmaeaHn g |

T THTEA GieehHarRaH Il 43-5 I

iccha dvesah sukham duhkham samghatascetana dhrtih |

etatksetram samasena savikaramudahrtam [/ 13-6//

B Desire (having experienced an object which had given him the feeling of
pleasure earlier, a man wants to have it again under the idea that it is a source of
pleasure) AR repulsion @ happiness @ sorrow HFA: the aggregate (of
body and organs), A sentience (a state of the internal organ manifest in that
aggregate like fire in a heated lump of iron, and pervaded by an essence in the form
of a semblance of Consciousness of the Self) gW\: fortitude; A this &3 field
giaar together with its modifications has been THEA briefly 3&T&d  spoken of.

Desire, repulsion, happiness, sorrow, the aggregate (of body and organs), sentience,
tortitude — this field, together with its modifications, has been spoken of briefly.
(13.06)

Notes and diagrammatic representation of all the verses so far.
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The qualities of the Knower of the tfield will be narrated in verse 12. But for the
present, the Lord enjoins a group of disciplines which lead one to the knowledge
of the Self. The group of humility etc. are referred to by the word Knowledge since
they lead to Knowledge and owing to the existence of which one becomes

competent for the realisation of that Knowable.

Verse 13.7
ST EHE ARG SI<Sad | SATEEaTE e SRAEE e 1| 23-9 |

amanitvamadambhitvamahimsa ksantirarjavam |

acaryopasanam saucam sthairyamatmavinigrahah |/ 13-7//

A Humility (not boasting about oneself) B unpretentiousness (not
proclaiming one’s own virtues) ARHET nonviolence (absence of cruelty to creatures)
AT:  forbearance 3TSA sincerity or straightforwardness AEEME  service of

the spiritual teacher S cleanliness ( washing away the dirt from the body and

internally removing the ‘dirt’ of the mind such as attachment, anger etc. by thinking

of their opposites) T steadiness (in the path of Liberation alone) AT
control of the body and organs.

Humility2, modesty, nonviolence, forbearance, sincerity, service to spiritual teacher,

purity (of thought, word and deed)s3, steadiness, control of body and organs; (13.07)

Notes and diagrammatic representation of all the verses so far.

2 Holy Mother: ‘In the fullness of one's spiritual realization, one will find that He, who resides in one's heart,
resides in the hearts of others as well — the oppressed, the persecuted, the untouchable and the outcast. This
realization makes one truly humble.’

3 TRt EaTad: FARNATIHITGd AR EgHggae GEHEATEHE g @THAIhAT Sid TITa&EHTEa=a 13 1| (PYS 2.34):
Perverse thoughts such as injury etc. whether done by oneself or caused to be done or approved, preceded by greed, anger
and delusion which is mild, moderate or intense, result in endless pain and ignorance - this (kind of thought) is a counter

thought.
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Verse 13.8

STy RFIHEdR U4 o |
SIS G @RI ez || 83-¢ |l
indriyarthesu vairagyamanahamkara eva ca |

Janmamyrtyujaravyadhiduhkhadosanudarsanam [/ 13-8//

I Dispassion si\aalifg with regard to the objects of the senses Td A and

also A8 absence of egoism (pride) 3133'3%‘[ seeing Y evil in ST birth
HY death SO old age AN disease and Q9@ muiseries;

Non-attachment with regard to objects of the senses, and also absence of egotism,
reflection on the evil inherent in birth, death, old age, disease, and death. (13.08)

See Bharthari’s Vairaagya-shatakam.

Notes and diagrammatic representation of all the verses so far.
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Verse 13.9
FREATEE: AR |
I = FAEREHETHE ARy 1 93-< I

asaktiranabhisvangah putradaragrhadisu |

nityam ca samacittatvamistanistopapattisu [/ 13-9//

rh: being without attachment 31?&[9&?{ absence of fondness with regard to
9 son QI wife ‘ETE'& home, etc. A and WA constant A=K equanimity
of mind with regard to T:W'Qﬁ"f[ attainment T8  the desirable Y  and the

undesirable.
Non-attachment and absence of fondness regarding son, wife and home etc.; and
constant equanimity of the mind with regard to the attainment of the desirable and

the undesirable; (13.09)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.10
AR A=A ARAATH=TT |

oo o [N SR N
[AAHGRAHATHIATAATHS 1l 23-20 1l

mayl cananyayogena bhaktiravyabhicarini |

viviktadesasevitvamaratirjanasamsadi [/ 13-10//

F and FAATHTON unwavering qRh: devotion AR to Me FTIANA  with

single-minded concentration, inclination to gfaa repair fafe® o solitary and
clean <0 places; I not being happy SHYEE in a crowd of people;

And unswerving devotion to Me (the Inner Self — Atman) with single-minded
concentration; inclination to repair into a solitary (and clean) place; lack of delight

in a crowd of people; (13.10)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.11
TATHAAAIA TAAUEIH |

TASSITTHIC TIRRHST A& 1| 3-22 |
adhyatmajfiananityatvam tattvajaianarthadarsanam |/

etajjnanamiti proktamajfianam yadato'nyatha |/ 13-11//

@ Steadfastness FASATH T in the knowledge of the Self N contemplation
on the ¥ Goal TIAAN of knowledge of Reality. UAq This b s spoken of

5i%| 353”;] Know]edge. 3]3”" ]gHOl’EiHCé‘iS qd  that which is AT other 3Ad:
N
than this.

Steadfastness in knowledge of the Supreme Spirit, contemplation on the Goal of the
knowledge of Reality — this is spoken of as knowledge. Ignorance is that which is

other than this. (13.11)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.12
T FAAAEINY TSATATHAHL |

SATGHMR ST&T 7 FaamEg=ad 1l 83-2R 1l

JAeyam yattatpravaksyami yajjaatvamrtamasnute |

anadimatparam brahma na sattannasaducyate || 13-12//

TAEANH [ shall speak of A that Iq which is I to br known @A by
knowing Aq which IYQ one attains FHA Immortality. FANGHA beginningless
is the W Supreme F& Brahman. qq That A is called 9 neither being
A nor is it called A9 non-being.

[ shall speak of that which is to be known, by realising which one attains
Immortality. The supreme Brahman is without any beginning. That is called neither

being nor non-being. (13.12)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.13
ad: oA doaalsiaRRIgEd |
qad: gfdaetic gaagd fasla il ¢3-23 |1

sarvatah panipadam tatsarvato 'ksisiromukham |/

sarvatah srutimalloke sarvamavrtya tisthati [/ 13-13//

dd that (the Knowable) which has 0T hands and T&  feet TAT: everywhere;
has & eyes RR: heads H9 mouths LERE everywhere; has ﬂﬁ'ﬁ?[ ears HAQ:
everywhere TS exists F  in the multitude of creatures AT by pervading
T4 them all.

That (Knowable), which has hands and feet everywhere, which has eyes, heads and

mouths everywhere; which has ears everywhere; exists in creatures by pervading
them all. (13.13)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.14
FASIROMHE Hatsataateiad |
SEh GEY=d 0T TOTHRE 9 11 23-2% 1l

sarvendriyagunabhasam sarvendriyavivarjitam |

asaktam sarvabhrccaiva nirgunam gunabhoktr ca |/ 13-14//

AN Shining through U the finctions Td of all IS organs (including
mind) (and yet) foaid  devoid of @8 all 3 organs FE<h unattached
Ud also verily the Hﬁﬂ?‘[ the supporter of all ﬁl‘i'UT without the qualities (of sattva,
rajas, and tamas) 9 also yet ‘IUT% the enjoyer and experiencer of the gunas .

Shining through the functions of all the organs, (yet) devoid of all the organs;
unattached and verily the supporter of all; without the gunas and yet the perceiver

(enjoyer) of the Gunas. (13.14)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.15

AT AR =R 7 |
erETaTaRd G A=k = ad Il 83-24 |

bahirantasca bhutanamacaram carameva ca |

suksmatvattadavijieyam durastham cantike ca tat /| 13-15//

Existing d(%: outside ¥ and Fq: inside AW of all living entities; T
moving A A as well as I= not moving AA_ It Al s incomprehensible (to
ignorant people) YEAEIA due to its intrinsic subtleness; ¥ and qq It is T

far away (for the unenlightened) 9 and ATk near (being the Self of the
enlightened).

Existing outside and inside of all beings; moving as well as non-moving, It is

incomprehensible due to subtleness. So also It is far away and yet near. (13.15)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.16
Afah = YdY fauhia = raH |
AN o oy AIS] GHEW] T 11 93-25 |l

avibhaktam ca bhitesu vibhaktamiva ca sthitam |/

bhitabhartr ca tajjieyam grasisnu prabhavisnu ca |/ 13-16//

o dd And that I Knowable though AANE  undivided T3 TIT appears to be
existing as TAYh  divided Y in all Living beings 9 and (the Knowable
appears as) AW the sustainer of all living entities 9 and J9] the devourer
T and qﬂﬁl’mj the originator.

And that Knowable, though undivided, appears to be existing as divided in all

beings; and It is the sustainer of all beings as also the devourer and originator. (13.16)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.17

SAMAITHY TS T |
T T AR Ble g [AafBae 1l ¢3-2 |
Jyotisamapi tajjyotistamasah paramucyate |

JAanam jaoeyam jaoanagamyam hrdi sarvasya visthitam [/ 13-17//

dd 7hat Knowable is the 52| |E Light AT even AW of the lights. It is I
spoken of as W beyond THH: darkness or ignorance. It is W1 Knowledge
(humility etc.) I the knowable and TR the Known which Ta8d especially
exist ¢ in the hearts (intellects) A= of all,

That is the light even of the lights; It is spoken of as beyond darkness. It is

Knowledge, the Knowable and the Known. It exists especially in the hearts of all
beings. (13.17)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.18

3 &5 T A I =k FEa: |

Hex T '\{C”(%\Sllq HKE™MUEd 1l %3-2< I

1ti ksetram tatha jaanam jaeyam coktam samasatah /

madbhakta etadvijnaya madbhavayopapadyate || 13-18//

30 thus SH  has been spoken THWEA: in brief & the field TAT as also T
Knowledge 9 and I the Knowable WEH: My devotee ERIRI by
understanding UQAd  this SUTEA  becomes qualified. QA for My State.

Thus, has been spoken of in brief the field as also Knowledge and the knowable. By
understanding this My devotee becomes qualified for My State. (13.18)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.19
Tt ey =g el SWE |
EEIRERIIPEREI R Eant i Clc U IRERIN]

prakrtim purusam caiva viddhyanadr ubhavapi |

- - . s

fats Know 3t both Yehitd Nature 9 A and also T the individual soul to
be U verily IS without beginning. ¥ and fafs  know %IEFITF[ the
modifications & U as also T[ON the gunas as QWA born of ‘JIT&T Nature

(Maya is the power of God which is the cause of modifications and which consists

of the three gunas)

Know both Nature as also the individual soul to be verily without beginning; know

the modifications as also the gunas to be born of Nature (Maya). (13.19)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.20
C (o o
nldenUlen %ﬂi Aplde=d |

qeY: Eg:@MHT Wb sqe=dd |l 23-R0 |
karyakaranakartrtve hetuh prakrtirucyate |
purusah sukhaduhkhanam bhoktrtve heturucyate || 13-20//

Eh_ia With regard to the cause of FE  the body and &1 the thirteen organs
existing in it (5 sense organs, 5 motor organs, mind, intellect and ego) EIT%TI
Nature A is said to be %ﬂ: the cause (originator.) IeW: The soul IAA s
said to be %ﬂ: the cause so far as "ﬂ?ﬁ enjoyer-ship @ of happiness 3@l

and sorrow Is concerned.
Regarding the source of the body and the organs, Nature is said to be the cause.
The soul is the cause so far as the enjoyer-ship of happiness and sorrow is concerned.

(13.20)

Notes and diagrammatic representation of all the verses so far.

Ramakrishna Vedanta Centre, Auckland 24
Join the Gita Study Group on our site www.vedanta.nz




Verse 13.21

qEY: YTl & qS<h TTaST=oTH |
FROT UFISE FEEeEsrg || 23-32 |l
purusah prakrtistho hi bhurikte prakrtijangunan /

karanam gunasango'sya sadasadyonijanmasu || 13-21//

® Since 92Y: the soul (experiencer) is FITFVRQ‘TZ seated in Nature, therefore 'ﬂ%
it enjoys T[UN1 the qualities (manifest as happiness, sorrow and delusion) ‘;ITFCWYFF[
born of Nature. TOEE: Contact with the gunas of nature is 1 the cause I
its TG births 9&Hd in good and evil A wombs.

Since the Purusha is seated in Prakriti (or Nature), therefore it enjoys the qualities
born of Nature (Prakriti). Contact with the Gunas is the cause of the birth of Jiva-

atman in good and evil wombs. (13.21)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.22
IUFTIHT I 9l HIKHT AL |
QLHTHTT =T SoSTRFgeT: T 11 §3-3R |

upadrastanumanta ca bharta bhokta mahesvarah |

paramatmeti capyukto dehe'sminpurusah parah [/ 13-22//

He who is the 39S Witness JH< the Permitter 9 and Al the Sustainer
AR the Experiencer Y the great God AU T and is also I spoken of
I as WHIHA the transcendental Self is the T supreme T&W: Person 3T
T in this body.

He - who is the Witness, the Permitter, the Sustainer, the Experiencer, the great
Lord, and who is also spoken of as the transcendental Self - is the supreme Person
in this body. (13.22)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.23
T 9 A o9 WET T IO T
AT RIS T T JAISTHSE 1l 83-33 I

ya evam vetti purusam prakrtim ca gunaih saha |

sarvatha vartamano pi na sa bhiyo'bhijayate [/ 13-23//

q: he TA: who WA thus AN knows [N the Self A and FFd Nature T8
along with ‘I‘ﬁ: the gunas < AUSTIS  will not be born Ha: again AT ATy
in whatever way JAAA: ke may live.

He who knows thus the Self and Nature along with the gunas will not be born

again, in whatever way he may live. (13.23)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.24

o (o o
HTHATHT TR h [HSTHTTHTHAT |

S G AR FHIAN =R | 83-3% |l

dhyanenatmani pasyanti kecidatmanamatmana |

anye sankhyena yogena karmayogena capare || 13-24//

W 7 hrough meditation %ﬁﬁ[ some yogis IS0 realise T the indwelling
conscious Self AT in their intellect I with the help of their internal organ
(purified by meditation). S others 9@7‘[ PIUE] through discrimination between
the Real and the unreal ¥ and I others FHATU through karma yoga.

Through meditation+ some realise the Self in (their) intellects with the help of the
internal organ; others through Sankhyas yoga and others through Karmas-yoga.

Notes and diagrammatic representation of all the verses so far.

4 Meditation means contemplation with concentration of the mind on the Self- after withdrawing the organs of hearing etc.
from objects like sound etc. and then withdrawing the mind into the indwelling Self.

5 Sankhya means thinking “These gunas viz. sattva, rajas and tamas are objects of my perception; | am the Self, distinct from
them, a witness to their functions, eternal and different from the gunas.” The knowledge that arises from this reflection is
called Sankhya.

6 Karma-Yoga is action performed with the idea of dedication to God.
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Verse 13.25

T TS AT T |
AT =Midad g GITaT=om: || 3-34 |1

anye tvevamajanantah srutvanyebhya upasate |

tepi catitarantyeva mrtyum srutiparayanah [/ 13-25//

= q others again AT who do not know the Self Ua  thus SUNA  taken
to reflection (being imbued with faith) 4@V after hearing FAR:  from others

(teachers) T they AT roo H%I'QTF‘IU'IT : who are devoted to hearing U certainly
AT overcome HY death.

Others again, who do not know thus and take to contemplating after hearing from

others; they too, who are devoted to hearing, certainly overcome death. (13.25)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.26
RIEREIRRREISOICRSIELS ER bl
AT 515 AU Il 83-35 |

yavatsanjayate kificitsattvam sthavarajarigamam |

ksetraksetrajnasamyogattadviddhi bharatarsabha [/ 13-26//

WAYY O scion of the Bharata dynastym%%ﬁ[ whatever I object TgH
moving or ¥IAY non-moving G comes into being qfale know that WTIT'L
from the association |3 of the field {AR and the knower of the field.

O scion of the Bharata dynasty, whatever object, moving or non-moving, comes
into being, know that to be from the association of the field and the Knower of the
field. (13.26)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.27

Y gy Yy fag=1 T |
o=l 9: awald 9 99aid 1l §3-30 ||

samam sarvesu bhitesu tisthantam paramesvaram |

vinasyatsvavinasyantam yah pasyati sa pasyati || 13-27//

q: he TH seesd: who T sees THE the supreme Lord fae=a residing

9 equally '\q%fﬂ in all Hﬁ'ﬂ living entities ﬁ?@?ﬂ among the perishable
AT as the Imperishable.

He sees who sees the supreme Lord as existing equally in all beings, and as the
Imperishable among the perishable. (13.27)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.28
T qeale 9as qHaieaHrEd |
7 e TSI Tt TR I T 1 §3-3¢ 1l

samam pasyanhi sarvatra samavasthitamisvaram |

na hinastyatmanatmanam tato yati param gatim /| 13-28//

® Since U by seeing WH equally S God who is THATEIT present alike
LSEE| everywhere he S does not et injure his own AN Self ATHAT by
the Self TQ: therefore he AN attains the TU  the supreme A Goal called

Liberation.

Since by seeing equally God who is present alike everywhere he does not injure the
Self by the Self, therefore he attains the supreme Goal.

Notes and diagrammatic representation of all the verses so far.
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Verse 13.29
Thaid o FHHAMOT ShAHTON FasT: |
T: GG JATHFHERAN T G0 1| 93-3% 11

prakrtyaiva ca karmani kriyamanpani sarvasah |

yah pasyati tathatmanamakartaram sa pasyati || 13-29//

q: And he who TN realizes A actions (performed by speech, mind and
body) are [EREIMIE] being performed QAL:  in various ways 9hAT by Nature
(God’s Maya) T itself AT A and also AT the Self as AFAR  the non-agent
q: he THNT sees..

And he who sees actions as being done in various ways by Nature itself and also the
Self as the non-agent, -- he sees. (13.29)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.30
3T AT HETHRRIHTILAN |

aq T = foRd ST e el 83-3o |
yada bhataprthagbhavamekasthamanupasyati |

tata eva ca vistaram brahma sampadyate tada |/ 13-30//

AN when ATARN  one realises (that “All this is but the Self”) TG the state
of diversity Y[q of living beings is TR rooted in the One 3 and OR  their
manifestation Ad: U is also from That AR then QWA one becomes identified
with S’ Brahman Itself.

When one realises that the state of diversity of living beings is rooted in the One,
and that their manifestation is also from That, then one becomes identified with
Brahman. (13.30)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.31

o o C
ST |
IRRENSTY hiedd T FANT 7 fored 11 23-32 11

anaditvannirgunatvatparamatmayamavyayah |

sarirastho pi kaunteya na karoti na lipyate |/ 13-31//

Wﬁﬁl’lﬂ Being without beginning and ﬁl"i’”’laﬁ being without qualities HI<
O son of Kunti 314  this THTHT  supreme Self ITA:  immutable A although
IR dwelling in the body It FAT goes not act THA nor is It tainted.

Being without beginning and without Gunas, O Arjuna this immutable supreme Self

does not act nor is it affected, although dwelling in the body. (13.31)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.32
JYT T IERITSTRTST AT d |

FATARAAT S8 TATHT ATeredd |l 93-3 1)

yatha sarvagatam sauksmyadakasam nopalipyate /

sarvatravasthito dehe tathatma nopalipyate [/ 13-32//

JAT a5 AT the all-pervading 3T space T IURTAT  4s not defiled @&RI'IT'[
due to its subtlety A1 similarly AT the Self Faterd: present REEE| everywhere
ST in the body T is not IUTHAA  defiled.

As the all-pervading space is not tainted because of its subtlety, similarly the Self,
present everywhere in all bodies, is not tainted. (13.32)

Notes and diagrammatic representation of all the verses so far.

o Ramakrishna Vedanta Centre, Auckland 36
Join the Gita Study Group on our site www.vedanta.nz




Verse 13.33
T TRISIAS: Fedl ATRHY ;|

&3 &l AT el TehTrITed IR 1l 23-33 1|

yatha prakasayatyekah krtsnam lokamimam ravih |

ksetram ksetri tatha krtsnam prakasayati bharata [/ 13-33//

AT as Th: the one Ud: sun FRWAW illumines TH this F& whole Al
world ARA O scion of Bharata dynasty QI similarly &l the supreme Self (the

Knower of teh field) RN illumines FH  the whole 83 field (from the great
elements to fortitude).

O Arjuna, just as the single sun illumines this entire world, similarly the Knower of
the field illumines the whole field. (13.33)

Notes and diagrammatic representation of all the verses so far.
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Verse 13.34
SFTATI AT =T |

YAdaHIE = 3 fagatt< o WA I £3-3% 1l

ksetraksetrajniayorevamantaram joanacaksusa |

bhitaprakrtimoksam ca ye viduryanti te param /| 13-34//

A Those who %l_grt know Td  thus AL by the eye of wisdom <R the
distinction &% WATA:  between the field and the Knower of the field q and
M the annihilation qa ‘;Ffﬁf of the Matrix of beings (described as ignorance,
also called Unmanifest) Q tbeyzl'l'% reach W the Supreme.

They, who know thus, through the eye of wisdom, the distinction between the field
and the Knower of the field, and the annihilation of the Matrix of beings, - they
reach the Supreme. (13.34)

o o o

P ARl SHETERduHTy SRR AR SFUSHEde S

TR A9 SAEINSE™: 1l 23 )

Om  tatsaditi srimad  bhagavadgitasupanisatsu  brahmavidyayam  yogasastre

Srikrsnarjuna samvade ksetraksetrajia vibhagayogo nama trayodasodhyayah [/
Chapter 13//

Notes and diagrammatic representation of all the verses so far.
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Diagrammatic representation of the full chapter
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